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Before beginning, it is important and simple yashrut to mention that among other jobs, I moonlight as a lecturer 

in the educational division of the Zomet Institute. If one feels that rather than expressing some first-hand 

knowledge of the technological and halakhic issues involved, it automatically disqualifies one from presenting a 

position on the KosherSwitch, then please read no further. 

 

Yosher Certification 

 

In our day and age, much has been written about the applicability of the term "kosher" to a 

food establishment which might not serve non-kosher food, but at the same time does not 

act with Yosher. Though rhyming with the word kosher, the word Yosher means something 

very different. It come from the root word Yashar, meaning upright, and refers to behavior 

that is commendable in its interpersonal conduct. In the context of an eatery, it would refer 

to the way in which the establishment treats its workers as well as its overall level of honesty 

and faithful business practices. Some have even called upon restaurants to seek certification 

of a te'udat yosher alongside a certification for being kosher; based on the premise that 

what is not Yosher cannot be truly kosher either.  

 

One can't hesitate to wonder if the same dichotomy exists in a number of the new 

businesses aiming to make money off finding means of permitting for the general population 

the use of electrical devices or lights.  

 

Some new devices of late include two products that have received a good deal of media 

attention; the ShabbosApp and the KosherSwitch. Both of them claim to provide a 

halakhically sound "kosher" product that serves the altruistic goals of improving the Shabbat 

experience for so many Jews who are either unable to contact their friends via smartphones 

to wish them a good Shabbos, or unable to turn on or off their lights on Shabbat. As of now, 

the ShabbosApp has yet to present a marketable product and therefore, much of its hype 

has reverted to discussion of the KosherSwitch, which although originally brought to the 

attention of the public four years ago, is only currently being marketed for mass production.  

 

If the KosherSwitch is in fact kosher, it should be a big money maker. Unlike a ShabbosApp 

for which one only needs to buy one per phone, one might outfit the light switches of an 

entire house with such switches. Much has been written regarding the questionable kashrut 

of such a switch, but seemingly another issue at hand is that of yashrut.  

 

One thing which can be said about the ShabbosApp is that the individuals who claim to be its 

developers do not hide their disdain for the rabbinical establishment. In statements that 

appear on their site, they vociferously defend their idea despite its lacking any written 

haskama, rabbinical approbation, of any kind, and accuse all those who differ with them of 

being led astray by the rabbinical establishment. Yet, they at least maintain their integrity 

enough to admit that they have no rabbinical backers who are willing to put their name to 

their device.  

 



The KosherSwitch, on the other hand, presents things very differently. Their marketing 

model is certainly the improved Shabbat experience as well, but they present themselves as 

anything but anti-establishment, displaying a list of numerous rabbinical backers. Possibly to 

discount those who will question some of the names, they attach originals and often 

translations of the endorsements, some of which make up for wonderful reading. 

 

I am very much willing to accept and hopeful that the original intent of those who developed 

the KosherSwitch technology and invested heavily in the project honestly did so for altruistic 

reasons, and hoped their product would increase Shabbat observance. It is also very possible 

that there was much misunderstanding regarding their intent by some of the original 

backers of the product (as we will explain), yet it is here where the questions that arise raise 

serious questions regarding the yashrut involved and the marketing tactics. 

 

Understandably, anyone who would create a product which (in the  words of the makers) 

would revolutionize Shabbat observance would obviously seek out rabbinic endorsements. 

Logically, one with a full-proof product would seek out the leading experts in Hilkhot 

Shabbat, and would ask for a lengthy responsa explaining the rationale for such a permissive 

ruling. This would also be the ideal means of silencing any future critics, as the experts in 

Hilkhot Shabbat penned lengthy essays on the matter. This would also prevent any future 

misunderstandings. Since the site explains that the original rabbinic endorsements were 

sought in the year 2008, one would have expected the developers to have approached the 

great poskim who are no longer alive now, but were the most active poskim 7 years ago. For 

instance, rather than posting a letter from a student of Rav Ovadia Yosef, one would expect 

a letter from Rav Ovadia himself, or at least one of his sons. The lack of such endorsements 

only begs the question: Were endorsements sought and not given, or were no 

endorsements sought at all from these preeminent poskim… and if so, why not? 

 

Many might be a little dumbfounded how a product which had seemingly been marketed 

with such widespread rabbinical backing has had numerous letters being written against it 

by the preeminent poskim in North America. Additionally, numerous rabbis who had been 

listed on the site as backers have since clarified their position and expressed their 

dissatisfaction with the way in which they were quoted by the developers. Some of the 

rabbis are unfortunately no longer alive to be asked, yet the developers of KosherSwitch 

have expressed dismay at such "retractions". They seem dumbfounded as to how this could 

have happened, and seek to point fingers at those they hold responsible.   

 

On a complete page on their website, which begins with the citation of a pasuk from Tehillim 

requesting salvation from uncouth, dishonest individuals, they advance a host of accusations 

against their discreditors, and even blame them for having "really managed to do is to defile 

the honor of  Torah scholars that we all emphatically strive to protect." Due to the site's 

concern for the honor of Torah scholars, which they note, is significant no matter what one's 

stance on the viability of the KosherSwitch is, it pays to revisit the issues surrounding the 

rabbinical endorsements of KosherSwitch.  

 

Any even minor insider in the world of halakha and technology can understand both the 

confusion as well as the basis for a product which is marketed as an ideal item to be used 

without reservation being attacked recently and regarded as straight up chilul Shabbat. 

 

Again, while I would love to believe that this unfortunate situation is the result of 

misunderstandings; however, the manner in which KosherSwitch is being marketed, coupled 



with the misleading mistranslations on its site, and the explanations provided… questions of 

yashrut abound, and must be analyzed. 

 

The Rabbinical "Backing" 

 

The first point worth mentioning can be noticed from a perusal of the "endorsements and 

blessings" presented by the company. Although there product is marketed as a lechatchila 

means of "permitting the on-demand control of electricity on Shabbat". The list of endorsers, 

which has currently been lowered to 29, including those who have since clarified their 
positions or asked not to be quoted, seems at first glance to be rather impressive. However, a 
closer look reveals a number of questions. 
 

Among the list of backers, none of the well-known Israeli authorities penned any type of 

halakhic analysis explaining why the device is permitted to be used. A good number merely 

expressed blessings to R' Menashe Kalati in all his endeavors (Rav Chaim Pinchas Scheinberg 

zt"l) making no explicit mention of the KosherSwitch, and others appended to Rav 

Neuwirth's "endorsement" blessings or the like. Others who penned halakhic analyses either 

mentioned that the permissibility of such a product should be brought to the leading 

poskim, or based their approval on rulings of rabbis alive at the time, such as Rav Ovadia 

Yosef. 

 

It is here that one begins to wonder about the presentation of these endorsements on the 

site. Instead of explicitly stating which rabbis wholeheartedly approved of the product and 

which did not, the site notes that: " Rabbinical text at the links provided may refer to 

varying degrees of permissibility, or contextual conditions ranging from l’chatchila (“a 
priori”) use at home to limited use within healthcare settings". 

 

For some reason, the site does not clarify which of these authorities "may" have limited 

their approval. For some reason, for those who lack the ability to read the Hebrew, that 

information is noticeably absent as to who merely provided blessings and who limited their 

approval to situations involving medical and security needs. 

 

In fact, one of the initial "endorsers", Rav Yisrael Dovid Harfenes, who still appears on the 

site as opposed to his publicized wishes, removed any level of endorsement from the 

product after noticing that it was never explicitly noted that he felt the technology must be 

limited to health and security needs. Evidently, he wasn't satisfied with the general 

introduction that some of those who are listed as endorsers with written aprobations "may" 

have not accepted it for household use. 

 

Upon further analysis, those who are a little more explicit in terms of blessing the 

KosherSwitch endeavor present the device as a means of preventing Shabbat desecration 

rather than a means of permitting usage of electric lights on Shabbat. A number of names on 

the site currently claim to be misquoted, some of them explicitly note that they are not 

halakhic authorities and therefore, never expressed halakhic opinions on the matter, while 

at least one of the others who actually penned a short halakhic essay on the technology 

involved, never made mention of the KosherSwitch, but merely of the hypothetical use of 

such technology. For some reason though, his approbation on the site is translated into 

English as if he explicitly permits the KosherSwitch (with the notation that his written 

aprobation appears at the end of a three page responsa; yet the fact that the responsa never 

explicitly discusses KosherSwitch is never mentioned).  

 



Some have questioned the kashrut of a switch that advertises in a manner that many feel 

inappropriate, and wonder if the rabbinical endorsers were informed of the advertising 

campaign. Others, who are able to read the Hebrew "endorsements", wonder how the 

blessings of a number of rabbis ended up becoming approbations. On the other hand, when 

endorser after endorser sends out a clarification of their original "endorsement" many are 

quick to call foul play, not on the part of the KosherSwitch but on the part of the rabbinical 

establishment. Theories of cover up and other much less pleasant accusations abound. Once 

again, anyone with a small measure of either technological or halakhic knowhow weighs in 

to present their "unbiased" opinion, and some with even no knowhow at all join the talkback 

hoopla. Another good showing for the anti-establishment crusaders of how "zealous 

individuals" (a quote from none other than the kosher-switch website) have once again 

ruined our Shabbat and anything sacred. 

 

Did these zealous individuals and radical elements point a gun at the Rabbis in order to get a 

retraction? Was it loaded? Did they threaten their children or grandchildren? That is not 

clearly expressed, but one is only left to wonder how long these scholars were held up in a 

room without food and drink until they "retracted".  In fact, if one had to choose an 

instigator, sensationalism can allow one to point a finger at one of the two world experts in 

the realm of technology and halakha, claiming he is either upset that he did not think of the 

idea on his own, or seeking to silence competition. That is certainly more tabloid worthy 

than the possibility that some well-meaning, well-wisher rabbinical scholars never expressed 

any halakhic logic to allow for such a "Kosher" device. Especially when one reads "the 

retractions" one finds the Rabbis clarifying that they merely initially appended  blessings to 

another's letter, and merely explained that they never thought this device would be used for 

anything other than medical and security needs (were they told?), and never endorsed the 

project as it is being marketed. Obviously the second option is much less sensational, and so 

pro-establishment that many assume it must not be "kosher", and opt for the first and a 

whole gamut of conspiracy theories. 

 

Yet anyone who is even somewhat of an insider in the technology/halakha world is well 

aware that a number of the names listed would be the first to oppose such "innovations" 

not because they are anti-progress, but because the KosherSwitch seems to be marketing 

old technology with their primary innovation being the willingness to market it to the 

general public. The rabbinical "retractions" are mere clarifications of the issues being 

misrepresented to them in the first place, or their blessings being misused as endorsements. 

The real conspiracy theory seems to be pointing away from the establishment, yet it seems 

to be less newsworthy. Looking into this option is where the question of Yashrut clearly 

"overshadows" the questions of kashrut, cause if it aint Yashar, it probably aint kosher.  

 

In fact, a look at the site will indicate that by their own admition, the KosherSwitch team did 

not show their product to all the rabbinical endorsers, as they state: 
"The concepts and Halachic issues raised by KosherSwitch® technology are not necessarily 
analyzed by a rabbi/posek  on a technological level.  Instead, they are compared to cases 
and analogies that exist in the Talmud, the Shulchan Aruch and related works.  For example, 
rather than dealing with electric circuits, their analysis would examine the permissibility of 
extinguishing a candle by opening a window at a time when a wind is not yet present, etc." 
 

The implications of such a statement are that many of the endorsers were not aware of the 

product, its purpose, or its intended use. Therefore, it is understandable that their dealing 

with the permissibility of extinguishing candles or using analogous materials had little to do 

with the goals of marketing a product that would permit the "on-demand control of 

electricity on Shabbat", with all its implications. 



 

Rabbinical Backing 

 

Many rabbinical authorities are understandably hesitant to deal with questions related to 

electricity and halakha. These questions not only involve complex areas of Jewish law which 

require first hand, in depth knowledge of the workings of circuits, electricity etc., but often 

deal with very complicated personal issues, from health to security, quality of life and the 

like. For this reason, the few rabbinical authorities who have the knowledge and the courage 

to deal with these issues are often sought out for opinions and advice on these matters. 

They do not charge money for their time, but do this as a service to the people with their 

genuine care and concern. Their opinions on certain matters are already recorded and 

written, sometimes in numerous places. Other rabbis, even great scholars, who do not feel 

well versed in these halakhot will never express opinions on the matters. Therefore, finding 

the names of Rabbis on the endorsements/blessings page is rather eerie. Some of these 

individuals don't express their halakhic opinions on other matters, certainly not these. 

Others whose names appear are well known for their disagreement with the basic 

technology being used, and would often be one of the last to endorse such a project for 

general household use. 

 

It is for this reason that the need to write this piece has become necessary. Any 

halakha/technology insider is well aware that there is nothing new in the technology being 

discussed. It has been around for thirty years. The only innovation is the desire to use it for a 

commercial enterprise on a wholesale basis to permit usage of electricity on Shabbat. In fact, 

this form of technology is considered inferior to the standard Zomet gerama switch which 

was developed under the auspices of Torah giants such as Rav Shelomo Zalman Auerabach, 

and his students. Therefore, finding three of these students listed as endorsers of the 

KosherSwitch would obviously lead one to wonder what is going on. 

 

A further look would note that of the three students, one of them, Rav Zalman Nechemia 

Goldberg, explicitly states that the KosherSwitch cannot be used, and therefore, his name 

has since been erased from the list of backers (though he has not been presented as a 

dissenting prohibitive opinion). The other two are still quoted on the KosherSwitch website 

as endorsers, yet appended to their descriptions is the following quote: "It appears that zealous 
individuals have coerced the rabbi to allegedly revoke and/or revise his prior written statement".  
 

In fact, of the list of rabbinical endorsements, most of them are in fact merely blessings of 

success (which is mentioned initially in the KosherSwitch cite), and a number of them are 

merely blessings appended to Rav Neuwirth's original "haskama". Meaning, if Rav Neuwirth 

limited his permission to medical or security needs, then even some of the blessings might 

be out of place. 

 

In 2011 Rav Rozen first dealt with the question of permissibility of the KosherSwitch. In his 

short response, he summarized the lengthy written responsa that have been written of late. 

This fact is documented by Rav Zalman Menachem Koren Shelita, the editor of Rav Shlomo 

Zalman's writings on electricity, and an expert in the halakha and electricity field. He states 

that he was approached by the developers and explained to them that their product is 

making use of an old form of technology which was not accepted by Rav Shlomo Zalman 

Auerabach as an ideal form of modification. Furthermore their additions of certain levels of 

delay and randomness can only give the product at best a status of gerama, whose usage is 

limited. 

 



He explains that he couldn't understand how they received any letter from Rav Neuwirth, 

and understood immediately from Rav Rozen's response which summed up the issues and 

the questions very well. In short, the basic technology is that of the Rav Levi Yitzchak 

Halperin's Institute for Science and Halakha, and is known as Meniat HaMonea. Rav Halperin 

is of the opinion that this technology is preferable than gerama, which is only permitted in 

extenuating circumsances. Although Rav Halperin believes this technology involves no 

Shabbat desecration, for a host of reasons he permits its use only for health and security. 

Others, including Rav Shlomo Zalman Auerabach, do not accept this technology as 

preferable over gerama, and at times if direct enough view it as a direct act of Shabbat 

desecration. For this reason, Rav Rozen's Zomet doesn't even make use of this technology 

for the sick, and advances a sophisticated form of gerama technology for health and security 

needs. 

 

The KosherSwitch added what they feel are improvements on the old meni'at haMonea 

model due to  various forms of delay and randomness. However, the reason the randomness 

is not very effective according to most poskim is very simple. If the equipment were truly 

random and completely unreliable, there would be no marketable product, as no one would 

ever buy something that may or may not light up. It is very hard to understand how a 

product can, on the one hand, market itself as having marketed a product "permitting the 

on-demand control of electricity on Shabbat", and on the other-hand claim that it is 

permissible due to the possibility that the light might never work. In short, the fact that 

there is a mathematical surety that the switch will be activated, makes it halakhically rather 

unrandom, and their additional charm does not support the cause.  

 

Why all the confusion?  

 

Due to the fact that no approbation, including that of Rav Zabihi, which was shown to the 

rabbis, makes any explicit mention of using this product for household use. For good reason 

this would have to be stated, because as a rule of thumb; no institute or individual involved 

in technology modification that involves pressing buttons has ever attempted to use any 

form of action, as indirect as it may be, for anything other than medical and security needs 

on Shabbat. Any equipment that is permitted for the general public makes use of other 

types of modifications, yet any form of direct action, even if done in a manner that bypasses 

melacha, is at best permitted for medical and security needs. No one analyzing such a 

product would ever think of it being any more than an attempt to provide a more ideal 

technology for extenuating circumstances unless explicitly stated otherwise, in no uncertain 

terms. 

 

By analogy, it is an expectation that if experts in medicine would analyze a new respirator, 

they would be analyzing it for the needs of those who cannot breathe on their own. If a 

company would then present the expert medicine opinions that such a respirator should be 

in everyone's home (and it might even become bal taschit if it is not used, one of their 

claims) then one can understand how the medical experts would want to "retract" their 

statements.  

 

In fact, the developers of the KosherSwitch in their expression of their dumbfoundedness as 

to how rabbinical endorsers of their product can "retract" their approbations are very clear: 

They never explicitly told the rabbis that it was to be used for general household use. As 

they are at least honest enough to indicate that rabbis who they seek aprobations from are 

handed a binder full of documents, and the expectation is that they read it all and realize on 

their own that there is even a thought of using this for household general use: 



Many of these documents state (and sometimes prove through classic Halachic 
discourse) other poskim’s opinions that our technology is permissible l’chatchila and 
with no qualifications or restrictions.  There is not a single document authored by our 
company that would indicate intent for our technology to be used only with the 
“purpose of medicine or security”, as some have suggested.  Little could more clearly 
attest to our transparency and honesty than this point! 

Yes, the transparency is clear. No rabbis were ever told about the intentions to market the 

product to the general public. (Therefore, even if the claims of some of the approached 

rabbis that the originators presented the switch as a means of helping ease ba'alei Teshuva 

into Shabbat observance is a result of a misunderstanding, there is no misunderstanding that 

the purpose of the switch was never explicitly stated to the Rabbis). 

 

The "Competition" 

The makers of KosherSwitch were, understandably, not very pleased with Rav Rozen's short 

letter from 2011. After all, it summed up the difficulties with the technology, the inability to 

comprehend using any such technology for general use, and even showed a qualification of 

Rav Neuwirth and Rav Nevenzahl regarding their "aprobations" being merely to permit use 

for health and security. However, the developers of KosherSwitch chose to express their 

dissatisfaction by labeling Rav Rozen's refusal to accept the KosherSwitch as the mere 

displeasure of a competitor, and his receiving of letters of "retraction" as an effort of: 

"zealous individuals have coerced the rabbi to allegedly revoke and/or revise his prior written statement".  

  

Here is where the lack of Yashrut is just too much to bear. Denouncing any dissent as mere-

competition requires at least a legitimate basis. While on the outside it might look like Rav 

Rozen's Zomet would be the first competitor of such a product, a little background 

knowledge makes it clear that such allegations are really too much. 

 

Competitors of a profitable company are often equally profit-based, are very protective of 

their own devices and technology, and are not involved in non-profitable educational 

endeavors in order to share their expertise with others who may in turn use this knowhow 

to compete with them.  

 

It is upon this backdrop that accusations of competition being the impetus for Zomet 

denouncing the kashrut of the project and openly exhibiting what would seem to be a lack of 

yashrut is anything but competition. Rav Rozen's original letter on the subject was penned to 

an individual who asked him about the permissibility of such a device. He immediately 

understood its basis in the controversial meniat haMenia technology which he cites, and 

wondered how avid students of Rav Shlomo Zalman could be cited as backers of such a 

device. Their clarifications represent at the very least an initial misunderstanding (for any 

one of the reasons mentioned above), partially due to the fact that no one would ever have 

even entertained the possibility that any type of indirect action on Shabbat would ever be 

used for non-essential needs. 

 

Yet unlike the Kosher Swictch, Zomet is a non-profit organization, aimed at helping shape 

modern society as a whole based upon a Torah outlook. It sees Torah and halakha not only 

as a set of laws but as a guidebook for a meaningful existence. Its timeless wisdom was 

written by the Omniscient knower of history, and therefore, it is the handbook for 

developing society those who are astute enough to unlock it. There is no new invention that 

is not contained in its directives. Among what Zomet is best known for are its technical 

modifications, primarily those which are prepared for medical and security needs. It has 

been accused of being progressive, and until now has never been framed as radically 

conservative. But there is a first time for everything.  



 

In short, no one would compete with a system that they could have made decades ago but 

never would because they don't view it as halakhically viable. Zomet has been involved in 

techno-halakhic breakthroughs for over thirty five years. Unlike the Institute for Science and 

Halacha which is willing to use meniat ha-menia for medical and security needs, Zomet is not 

even willing to use it for those purposes, as they feel it is never better than Gerama and 

often even worse. There is a host of literature on this that can be found in 35 years of 

Techumin articles published by Zomet, its internet site (even in English), as well as a 

collection of Rav Rozen's articles in his work "Bechatzotzrot Beit Hashem". Yes, that is 

correct. For over 30 years Zomet has expressed its disapproval of the technological basis for 

a KosherSwitch whose technology is anything but innovative. It was thought of, and rejected 

for general use even by those who saw it as the ideal means of modification for extenuating 

circumstances. [Any Zomet devices that are available for the general community employ a 

completely different set of modifications, which are beyond the purview of this piece]. 

 

Yet here is where denouncing Zomet's disapproval as competition is just utterly ridiculous. 

Zomet is a non-profit, Unlike the patented and copyrighted KosherSwitch (you can't even 

find one mention of the KosherSwitch on its cite that isn't followed by a copyright), Zomet 

hasn't patented anything. As long as the technology is employed properly (which 

unfortunately it isn't always) it can be used for the benefit of those in need. It answers 

questions free of charge to those who ask about techno-halakhic issues, and with the limited 

means that it has assists students in halakhic-technological projects whenever possible. One 

might view this as a terrible business model, but that is what being an educational non-profit 

is all about. In fact, even its Gerama devices (which uses what it feels to be a 

technologically/halakhic more sound mechanism than meniat hamenia) comes with a very 

interesting hechsher (Kosher certification). It states "=", meaning Zomet won't even tell the 

infirm that this is permitted for them as Zomet doesn't know their unique situation. Can you 

imagine then telling an entire population that its gerama products can be used lechatchila, 

without hesitation. The only comparable device that Zomet even offers is a gerama plug that 

is used primarily for respiratory devices and the like and not used for lights. Even so, one 

might still accuse Zomet of fearing loss of business, if not for a little secret. Zomet itself runs 

a gemach and offers these gerama switches for free, that is $0.00, for anyone who needs 

these devices for a period of up to three months. Evidently, this "competition's" business 

model is based upon helping and educating the community rather than making money off 

their technology. As a non-profit they can "afford" to be somewhat altruistic, and limit their 

modifications to a charge of allowing people to experience Shabbat, rather than using 

knowhow to try to erase the differences between Shabbat and the rest of the week. 

 

Zomet's success is based upon its transparency and commitment to first rate halakhic 

analysis and engineering capabilities. One might even question the business model, as 

Zomet could provide so much more for the community if it was more cutthroat in its 

business practices etc. But Zomet does not view that as "kosher" or "Yashar"; the ends don't 

always justify the means. After developing possible modifications, it does not proceed 

without discussion with Torah giants well versed in electricity, some of which initially 

appeared on KosherSwitches sites as endorsers and others who are notably absent.  

 

Simply stated, KosherSwitch's presentation of the issues is not sufficient to fool even a 

novice (such as myself), let alone a world class expert like Rav Rozen. If denouncing Rav 

Rozen or Zomet is preferable to engaging in real dialogue, despite its ridiculousness, then 

one can understand the widespread disillusionment with the product and their marketing 

tactics. 



 

If there are no Holes, there can be no "loopholes"-"Legal Loopholes" and Technological 

Modification:  

Zomet's modifications are not based on "loopholes", as one can fool even a great scholar but 

one cannot fool God. Any attempt to do so is vanity. We are fully cognizant of the fact that 

the same G-d who gave the Torah also is the overseer of technological advancement. Within 

Hilkhot Shabbat there are methods that are specifically meant to be employed under certain 

conditions for the benefit of those in medical or security need. There are no holes and 

therefore no "loopholes", only certain modifications waiting to be used in extenuating 

circumstances. Shabbat as a whole, with its elements of Shamor and Zakhor, its explicit laws 

and its spirit, as well as the opportunity it provides to connect with G-d, isn't advanced by 

searching for "loopholes", as much as one might be convinced of their "benefits" in the 

realm of an enhanced Shabbat experience.  

 

A Note to All the Rabbinical Condemners 

Rav Shlomo Zalman Auerabach, one of the greatest poskim of the last generation was not 

only a halakhic authority par-excellance, but his writings on electricity represent a keen 

knowledge of electricity by a genius of a man that is shared by few electrical engineers. On 

top of that, Rav Shlomo Zalman was an expert in people. Those who denounce the rabbinical 

establishment who spend countless hours and sleepless nights with the most difficult, 

challenging, and often depressing questions that require expert advice, might not be aware 

of Rav Shlomo Zalman's prodding of the Zomet Institute to advance some of their healthcare 

innovations, even that of the Shabbat electric wheelchair and Shabbat scooter. He not only 

served as the halakhic stamp of approval but even the originator of the idea. His halakhic 

logic is beyond the purview of this piece (though it can be discussed at other times), but one 

who discounts great authorities as those who only seek to limit others enjoyment of Shabbat 

are not only grossly uneducated, but very well appear to be downright cruel. 

 

A game-changing device, if it would truly be developed, in 2008 or 2010 could be shown to 

Rav Ovadia Yosef, Rav Yosef Shalom Eliashiv, Rav Wosner, and a list of other rabbinic 

authorities who were usually among the go-to poskim for radical inventions. Their absence 

from the list, and the appearance of others who have clarified a very limited license for use 

of such devices, lead one to question whether the switch could truly be considered a 

yosherswitch. 


